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INTRODUCTION
One-half the population of the United States has no affiliation 

with any religious organization. This is a startling sociological 
fact in a country which calls itself Christian. What is the reason?

It can hardly be said that sixty millions of our citizens desire 
no religion. Is is not rather because these millions have not found 
a belief to which they can subscribe? Most of the beliefs available 
in America today are founded on the supernatural. Those which 
are not so based consist of cults and fads far worse than Christi
anity or Judaism. The earnest seeker for a helpful faith who has 
been unable to swallow the dogma and supernaturalism of Christi
anity can literally find no religious shelter. Therefore, he or she 
has preferred to remain outside of any church. Religious discus
sions from coast to coast daily prove that such is the explanation, 
as it was in the days of Lincoln who was unable to bring himself 
to join any church.

But within recent years there has appeared a new faith radi
cally different from the established creeds but which has, strangely 
enough for a Christian country, evoked the united cooperation of 
many Christians. This new faith is Humanism—even now so neiv 
that it is known to only a few scattered thousands throughout 
America.

And yet its growth has been so rapid—it is daily being adopted 
by men and women of such prominence—that it can no longer be 
ignored as a transitory social phenomenon. Today the movement 
has become so insistent that a few of its leaders believe the time 
has arrived to make Humanism available more generally through
out the country.

The following pages set forth in simple language; (1 ) The 
essentials of this new faith; (2) The reason why its leaders are 
convinced that it will supply a belief for which millions of their 
fellow citizens have long sought; and (3) A  plan for its extension 
throughout the United States.



THE NEED FOR A NEW FAITH
Universally it is conceded that man needs religion. 

T hat perhaps is the chief reason why the phenomenon 
of sixty millions of unchurched in America is not to 
be taken lightly. One cannot but agree that our spirit
ual and moral status m ight be vastly better if a large 
part of that sixty million should discover a religion 
which they could wholeheartedly adopt and which 
would act as a strong support in these times through 
which we are now passing. May there not be a close 
relation between our present spiritual bankruptcy, 
now universally admitted, and the inability of our 
churches to a ttract more than fifty per cent of our 
population?

The Hum anists answer this question in the affirm
ative and offer to these sixty millions a faith stripped 
of all supernaturalism , dogma, hypocrisy, and the tin
seled trappings of an outworn civilization. As one 
friend of Humanism has stated it, "In  comparison to 
modern science and civilization, dogmatic theism 
places man in the position of having one foot in an 
aeroplane and the other in an ox-cart.” Say the 
Hum anists, the old supernaturalism  and dogma are 
outworn. W hat the world needs is a new faith con
sistent with reason and that scientific spirit which is 
gradually coming to pervade almost every aspect of 
our daily lives.

Professor Julian Huxley of Kings College, E ng
land, expresses the same idea when he says, “The 
moment is approaching when man can and should 
begin a new common outlook, a new habitation for 
the spirit, new from the foundations up, on a basis of 
a scientific Humanism.”



The H um anists pu t forward a strong argum ent to 
show the need of a new faith when they ask how we 
can reconcile to our present civilization the antiquated 
dogmas prescribed by ancient wise men living in a 
world vitally different from that of today. “How can 
the wisdom of these sages be explained," they ask, “ to 
our growing children whose familiarity with tele
phone, radio, automobile and aeroplane places them  in 
a position of being much farther advanced in many 
ways than the wisest men of Biblical times? Is it not 
a fact that the only plausible explanation that we can 
give our growing children as well as ourselves is that 
these antiquated religious dogmas are not to be liter
ally accepted ? I t  becomes the problem of all religious 
leaders to interpret the historical fiction of the Bible 
according to their own individual ideas and the result 
has been most confusing and demoralizing.”

Further, leading Hum anists claim with much tru th  
that dogmatic theism has been a deterring factor in 
the progress of scientific research. It is generally ad
mitted today tha t practically all of our leading scien
tists subscribe to the philosophy of Humanism instead 
of any creedistic ritual established by wise men of 
thousands of years ago, none of whom even knew that 
the earth was round and all of whom would have no 
doubt been amazed a t even the most simple discoveries 
of modern science.

But the mere existence of sixty millions in this 
country unafifiliated with any church proves conclu
sively the need of a new faith which can meet the 
spiritual needs of so great a proportion of our popula
tion. Let us next inquire whether Humanism can 
supply that need.
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H U M A N IS M —W H A T  IT  IS
Humanism is a term  which for centuries has meant 

a stress on distinctively human interests. As the dic
tionary defines it, Hum anism  is “any system of 
thought or action which assigns a predominant inter
est in the affairs of men as compared with the super
natural or the abstract.” Today science and philoso
phy, politics and industry, education, literature and 
the arts have become predominantly hum anistic; tha t 
is, they devote their efforts, in the main, to the in ter
pretation and to the enrichment of human life. And, 
in this humanistic age, religion, say the Hum anists, to 
hold its place in the life of man, must also become 
humanistic. Humanism is an attem pt to bring religion 
into harmony w ith the aspirations and efforts of 
humanity, in other fields.

It will be seen at once that Humanism thus casts 
aside the whole complicated fabric of dogmatic theol
ogy, abandoning the traditional idea of God and all of 
w hat we lenow today as organized religion which does 
not consider man as the chief end of human activity. 
No longer would the H um anists consider man as the 
child of God, but as supreme in his own right owing 
allegiance only to himself and his fellowmen.

Briefly stated, Humanism rests on four fundamen
tal principles:

1. M an an End, not a Means. Humanism believes 
in the supreme w orth of human life, and affirms that 
man therefore must be treated as an end, not as the 
means to some other end. Man is the highest product 
of the creative process which comes within our knowl-
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edge and therefore Humanism recognizes nothing 
which commands a higher allegiance. W hatever 
worth has been ascribed to  man in the past has been 
founded on man’s relation to some superior power 
and not found inherent in man himself. In the past, 
men found their inspiration, not in being men, but in 
being subjects of God. The H um anist idea of the 
glory of humanity is not based on any reflection from 
above. Man, say the Hum anists, is not to be regarded 
as a means to the glory of some superior being. If 
there be a God, man cannot know who or w hat he is, 
or how to glorify him. Man has no actual knowledge 
of anything above or beyond him self; and, therefore, 
even though there be a God, the best way to glorify 
him is to glorify the highest product of his creation. 
Humanism believes that the chief end of man is not to 
glorify God and enjoy him forever, but rather to glor
ify human life, improve it, and enjoy it as long as it 
lasts and to its fullest extent,

Man is not to be treated as a means to a world 
order, either economic, political, or social. These 
things are means to the ends of human life, human 
life is not a means to their ends. In this principle lies 
H um anism ’s attitude toward the whole social system. 
Every institution—the state, the church, the school, 
the corporation, the labor un ion ; and every social pro
cess — marriage, suffrage, immigration, prohibition, 
banking—stand or fall according to their contribution 
to human life. Do they foster, enlarge, liberate, en
noble the lives of men? Then they stand justified and 
call for protection and support. Do they weaken, 
enslave, impoverish, degrade human life? Then they 
stand condemned and should be destroyed. Human 
life is the thing of supreme worth in the world, and
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must be treated as the end of all human endeavor. 
This is the cornerstone of the philosophy of H um an
ism.

2. Im portance of Hum an Inquiry. Humanism is 
the effort to understand experience by means of 
human inquiry. This stands in direct contrast to the 
method of the older religions, which is known as reve
lation. Nearly all religions, baffled by the strange ex
periences and perplexing problems of life, have re
sorted to revelation, either in the form of oracles or 
books or institutions or priests. Through these they 
believed that God actually spoke to them, revealing 
truths about the world and human experience. Intel
ligent people today do not take seriously the claims of 
supernatural revelation. They know that all the 
knowledge acquired by the race so far has been the 
result of human inquiry, and, therefore, Humanism 
substitutes human inquiry for divine revelation as the 
means of finding tru th  and understanding human ex
perience. It believes in the “authority of evidence” 
not the “authority of revelation.” Humanism investi
gates facts, verifies these facts, and formulates hypoth
eses which the facts suggest. This method, say the 
Humanists, has added more to the sum total of knowl
edge in the last century than the old method added 
in a hundred centuries. I t  is only w ithin the last few 
years that we have gained any real knowledge about 
ourselves and the world in which we live, and none 
of this knowledge has come by revelation. As this 
knowledge increases and becomes potent in the lives 
of the many, it will sweep the race along to higher 
and higher levels, to mounts of achievement th a t are 
beyond our present view.



3. Hum an Development a Prim ary Concern.
Humanism is the effort to enrich human experience 
to the utmost capacity of man and of his environ
ment. The primary concern of Humanism is human 
development. I t  has no blind faith in the perfectibil
ity of man, but it believes that his present condition 
can be immeasurably improved. I t  recognizes the 
limitations of human nature, but insists upon devel
oping man's native talents to their highest possible 
point. I t recognizes the varying capacities of differ
ent people and does not expect to develop all to an 
equal degree of achievement, but insists upon devel
oping each to the utm ost of his latent ability. I t sees 
also the limitations in man’s environment for indefi
nite improvement, but holds tha t within certain limits 
the environment can be arranged so as to be much 
less a handicap to his complete development than it is 
today. The Hum anist has a vision of w hat life might 
be upon this planet if all our intelligence were brought 
to bear upon its improvement.

4. Relies upon the Hum an Effort. Humanism 
accepts the responsibility for the conditions of human 
life and relies for their improvement entirely upon 
human effort, exerted in cooperation with cosmic 
forces. The H um anist makes no attem pt to shove 
the responsibility for the present miserable conditions 
of human life onto some God or some cosmic order. 
H e fully realizes that the situation is in our own 
hands, and that practically all the evils of the world 
have been brought upon men by themselves. He 
frankly assumes the responsibility for the havoc of 
the late war, and realizes that if peace is ever to be 
a perm anent condition of human society, man himself



m ust create the instrum ents of peace. He frankly 
assumes the responsibility for the injustices inherent 
in our present social and economic order, and knows 
that if ever these are to be eliminated, it m ust be done 
by man himself. He frankly assumes the responsibil
ity for the way in which our social life is regulated, 
and knows that if flagrant and horrible miscarriages 
of justice are to be avoided, man himself m ust create 
the machinery. In fact, he even assumes the respon
sibility for the feelings of envy and hatred and cruelty 
and m urder which make these things possible, and 
knows that if ever we are to approach a state of 
brotherhood, in which justice and good are to prevail, 
man himself m ust eradicate the one attitude and 
foster the other.

Humanism finds no other place of responsibility 
than human shoulders and no other hope of improve
ment than human effort. Hum anism  looks straight 
into the face of the world and of human life, sees its 
good and its bad, and expecting no help from without, 
determines to make the world a fit place in which to 
live and human life worth living.
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The following "Ten Points of Hum anism ” in con
trast with the old religious viewpoint were formu
lated by Charles Francis Potter, founder and leader 
of the F irst H um anist Society of New York, Inc., and 
have been widely circulated through the p re ss :

T H E  OLD RELIGION H U M A NISM
1. God created the world and man.

The world and man evolved.

2. The chief end of man is to glorify God.
The chief end of man is to im- 
prove himself, both as an individual and as a race.

3, Religion has to do with the supernatural.
Religion has to do with the nat
ural. The so-called supernatural is only the not-yet-under- stood natural.

4. Man is inherently evil and a worm of the dust. Man is inherently good and has infinite possibilities.
S. Man should submit to the will of God. Man should not submit to in- justice or suffering without 

protest and should endeavor to remove its causes.
6. Salvation comes from out

side of man. Improvement comes from with' in. N o man or god can save another man.
7. The ideas of sin, salvation, redemption, prayer, and worship are important.

These ideas are unimportant in religion.

8. The truth is to be found in one religion only. There are truths in all religions and outside of religion.
9. Hell is a place of eternal torment for the wicked. Suffering is the natural result of breaking the laws of right living.

10. Heaven is the place where good people go when they die.
Doing right brings its own satisfaction.



ORGANIZATION OF THE HUMANIST 
MOVEMENT

The Hum anist movement received an impetus in 
this country as early as 1918 when Rev. John H. 
Dietrich, minister of the F irst U nitarian Society of 
Minneapolis, Minnesota, delivered a series of ad
dresses on "Humanism—a new Faith for a New Age.” 
Since th a t time, Mr. Dietrich has achieved interna
tional recognition as the pioneer of Humanism and 
was recently proclaimed by a noted university pro
fessor as the “foremost American exponent of a civil
ized religion.” H is position and prestige as a religious 
leader and author of note are unquestioned and 
widely recognized. H is success is the more rem ark
able since it has been achieved without resort to sen
sationalism or publicity. O ther leaders have been 
publicly advocating Humanism for some tim e and 
their names will be found on the Advisory Board con
tained herein.

Included in the membership of Mr. Dietrich’s 
society was a man connected with the sales depart
ment of the International H arvester Corporation who 
had served in the motor truck industry for a period of 
ten  years but had previously been a reporter. H e 
recognized in the philosophy of Dietrich and other 
active Hum anists an answer to the m ajor problems 
confronting civilization and became the founder of 
The Hum anist Extension Bureau. Mr. H ow ard G; 
Kraus resigned from the International H arvester Cor
poration to become the Director of the Bureau, and
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started to get in touch with the known Hum anists 
throughout the country, principally by correspond
ence. I t  was recognized that although there was no 
question but that the psychological time was at hand 
to interest a depressed and troubled humanity, it was 
nevertheless an inopportune time to expect financial 
support both because of the severe economic crisis 
as well as the fact that the summer months are a 
period of little activity among churches. W ith  the 
cooperation and support of the Board of Trustees 
of The F irst Unitarian Society of Minneapolis, the 
initial expenses of the Bureau were subscribed and 
Mr. Kraus proceeded to develop the aims and pur
poses of the Bureau.

Status of the Bureau
A t the present time, the autumn of 1932, the status 

of the Bureau is as follow s:
There are about five hundred active subscribers 

whose subscriptions were received on the basis of a 
voluntary annual subscription with no maximum or 
minimum limits. A contact has been established 
with The New Hum anist Magazine published in Day
ton, Ohio, to include a yearly subscription to this 
journal with each subscription to the Bureau am ount
ing to tw o dollars or more. I t  is now proposed to  in
crease the size of the publication and include a resume 
of the activities of the Bureau,

The Director, Mr. Kraus, has recently been en
gaged in a personal survey extending from Minnea
polis through Chicago, Cleveland, New York and Bos
ton, touching many points between and meeting with 
hundreds of interested people in all stations of life. 
Space does not perm it a detailed report of this survey,



but it seems clear that the people of the nation are 
in need of a general constructive philosophy of life 
in order to  enable them to coordinate their present and 
future with the problems of finance, economics, poli
tics and welfare in general. The Bureau hopes to ex
tend this philosophy through the existing church 
structure regardless of denomination or creed, as well 
as among the “unchurched.”

Nation-Wide Symposiums
Plans have been made to present a symposium on 

Humanism from the lecture platform in many of the 
large cities. The services of many well known and 
able speakers have been assured, including John H. 
D ietrich; Clarence D arrow , Dr. A. Eustace Haydon, 
D epartm ent of Comparative Religions, University of 
Chicago; Dr. Curtis W. Reese of Chicago; Rev. Charles 
Francis P o tter of New Y ork; Dr. H arry  Elm er Barnes 
of New Y ork; Dr. John Dewey, D epartm ent of Philo- 
sophy, Columbia U niversity; Dr. Roy W ood Sellars, 
D epartm ent of Philosophy, University of M ichigan; 
Dr. A lbert Dieffenbach, Editor of The Christian 
Register, Boston, M ass.; Professor J. A. C. Fagginger 
Auer, H arvard University, who delivered the Lowell 
Lectures on Humanism at Boston last autum n; P ro
fessor Max Otto, D epartm ent of Philosophy of the 
U niversity of W isconsin; and others. Arrangements 
will shortly be made to present Mr. Darrow to  the 
radio audience of the country.

The Bureau also intends to conduct a general pub
licity campaign and the B ureau’s releases have been 
already accorded excellent cooperation by The Asso
ciated Press, the U nited Press, International News 
Service, etc.
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An exceptional opportunity exists to engage inter
national interest in Humanism at the W orld’s Fair 
scheduled to be held in Chicago next year. Many of 
the European Hum anists including Professor Albert 
Einstein, H. G. W ells, and others of prominence will 
undoubtedly visit this fair, and it is the Bureau’s in
tention not only to  establish a headquarters there, for 
enrollment and for distribution of literature, but also 
to hold a series of seminars to include many of the 
European H um anists as guests and speakers. Dr. 
Curtis W. Reese, Dean of the Abraham Lincoln Cen
ter, located adjacent to the Fair Grounds, has offered 
the facilities of the Center for the reception of guests 
as well as the use of the auditorium  for seminars.

Bureau’s Scope to be Enlarged
The reception accorded the launching of the 

Bureau has been so enthusiastic that the problem 
facing the effort today is not one of creating a de
mand for Humanism but rather one of organizing and 
establishing a bureau capable of handling the existing 
demand. A concerted effort to raise funds m ust be 
planned and put into operation in order that the 
affairs of the Bureau can be budgeted and adminis
tered with efficiency. There is a growing demand for 
Humanistic w riting by the book publishers as well as 
by the newspapers and periodicals. The requests for 
speakers alone from the various sections of the 
country, far exceed the present facilities of the 
Bureau to supply. The meagre publicity already re
leased has produced a deluge of inquiries and it is 
impossible for the Bureau in its present form to fol
low up this im portant function. All in all, an active, 
efficient staff under the direction of Mr. Kraus is
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vitally necessary and the problem of financing this 
movement so as to produce the greatest possible effi
ciency is perhaps the most im portant problem con
fronting the movement today.

Arrangements have been made to place the fund
raising efforts of the movement in the hands of The 
John Price Jones Corporation of New York, an or
ganization long experienced in philanthropic and edu
cational finance.

If Humanism is Efficiently Organized
The leaders of Humanism believe that the time 

has now arrived to provide an efficient and well 
financed central organization for the movement in 
this country. If that can be done, w hat may be ex
pected to result?

First, it will be possible to place within easy reach 
of millions of Americans the teachings of Humanism. 
Persons in every walk of life will be able to apply 
the principles of Humanism in their daily lives and 
thereby attain  tha t measure of happiness and success 
which has been generally denied them in the past be
cause of the dogma contained in antiquated funda
mentalism. Through the mails, over the radio and 
over the lecture platform Mr. Dietrich, Mr. Darrow, 
Mr. Potter, Dr. Haydon and other leaders will set 
forth this new belief in the supremacy of man as 
opposed to that of some imagined supernatural being.

Second, it will be possible to familiarize the en
tire world with the philosophy of Humanism as a 
means of increasing the efficiency of the existing 
church structure. Regardless of denomination or 
creed, the established churches may conform their
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curriculum to the modern demand. The churches 
will thus rescue themselves from the generally impo
ten t position in which their creedistic doctrines have 
placed them.

Third, a well organized H um anist Bureau would 
have a powerful effect in developing individual 
thought among the great mass of people and im press
ing upon them the necessity of seeking their own sal
vation by means of their own efforts and the necessity 
of at least temporarily "shelving” the God idea in so 
far as the help from God is to  be relied upon. In 
these days the practical philosophy of such proverbs 
as “T rust in God—and keep your powder dry” and 
“God helps those who help themselves” would seem 
to carry more weight with the average man than 
“leaning on the everlasting arm s” and singing “Help
less I  am and full of guilt." The H um anist doctrines 
of the individual’s relying on his own strength and 
initiative and casting aside the hope of help from “on 
high” is admirably suited to the needs of today.

Fourth, the Hum anist Bureau would be the means 
of providing ways and means of training the H um an
ist leaders for the future. Records show that there 
were approximately one hundred and fifty theses 
presented on Humanism in various schools of philo
sophy the past year. There is a great need of institu
tions to develop genuine humanist leaders.

Fifth, the teachings and philosophy expounded in 
Hum anist publicity should have a powerful effect in 
tempering the violence of any social readjustm ent 
destined to occur. H um anist speakers will explain 
the causes for the present economic distress and 
through education effect an understanding by the
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people of the forces at work in the social structure. 
Humanism will show that the social problems of the 
day are not to be solved by the wealthy alone and that 
it is the duty of every citizen to employ his or her 
personal resources to a solution of those problems. 
It is confidently believed that a well organized and 
financed H um anist Bureau would have a powerful 
effect on the spiritual and moral tone of the entire 
country.

Finally, it should be said that it is not the pur
pose of The H um anist Extension Bureau to  establish 
a new cult, or “ ism.” There is no intention to a t
tem pt an extensive conversion or an evangelistic re
vival. H um anists feel th a t the world at large is only 
waiting for an opportunity of applying Humanism to 
its daily life and tha t where faith exists, even though 
that faith may be contrary to H um anist beliefs, they 
prefer to allow it to remain without attack.

The results of the work to date of the Hum anist 
Extension Bureau have definitely proven that it 
should not be necessary for the Bureau to  go further 
than to inform the country at large that Humanism 
in specific form is available. Representative men and 
women of the highest type have allied themselves 
actively with the Bureau. The Bureau does not pro
pose to attack any group or any individual even 
though their beliefs may be diametrically opposed.
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